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JoFasm sfob (36mdoma, Gmd 6ydobBagMa dogaebaygbmgabo Gogmoemal
oo Bgb-Bggmmgdol dgbobbsgmar gmbmmmga g8basglgde o6 jgmmmab, endgen-
0@ >GgMosmato Jam@amaob dgamol gsdmgegbobsb sbbbgaggdl Lbgowaobbgs
R9b53b, smstomadlb dsb o azobzeeb dgamab asbgometgdol ob@mogm b~
Goob. 8gmmea, Hm3momsg gmbab babgmom (36mdoen JoMoryera bosmogmadm
Gogmomol BgbBsgms 3o630bBabgom, ol gabzomsigdal ab@mGagmo beyGamab
BodmBgbalb abobagh d0bboc.

B3gbL bgmo sGbgduma gobmaBegogme dsbornal dobgrgem dmbsby bosg-
©am3me ©sEamEbys JoMmmoab yggms gnmbyBo, Dg8m ©o 3ge ndgMgoda, 8gb-
bgodn, Bogobs ©d Bmagmgm-gyesdsgsmdo. gmbsby Losuemo, doamaroE by
Bgbom, Boogee 3s6sbzggl 0Bygdmes, Bmash go gbgdab jzatal m63sdsmb o
soamdsieg aMdgmogdmms. Gys3gddo gsdmbymdoma asbemmgdon 7-8 9335 30-
30, Dogagool asdmzg8om, Jeamgdarz ws 353339003, onmEbgb JoMEs oM,
mgoblb Boymem(3o30696, 98myHgdebgb. myobo dso Lighlsmom sbahyygMgdae.
89gmbggd0 dnGomomam 33gMEbL cobmgrbb, Mmdgmag, Hmam( Bgbo, scmam-
3obomgal o8 Mgl omgdgdmms. Bmasb Gggmbggdo By ameMgdom byeedo @owo-
b6, 85L306dgml mBsgem spEamdslh gmem3agebyb ©s YdmgHmrbgb, Fima-
mob @Ambsg myzobb obgo Lagbagh gLamggdebyb, GmgmGs daml Bs6sbo, 3
LbsbemBo gzgmaggmo bagby, y3gms xsb3Fogme ©s dgebogo gmgamagm. bogd-
@6 8ms3ztigdmms BobsdmgMam ,dmbss, gmbas!” dmaxg dgdmbygda aseam-
a0b 35893 80mBmgMgdebgb mxabl. sm, dgbadmms, gg@bamo dggbeamgdo-
boo, on3Fom bamednmdy, asgds@men gnwomds, (39338-008580 @ bbgs. oy
mgobo bgndhgdl bymzeMogemb asndzgdms, nboboe ©oobygamgdmebyb, M3 3"
ab 60Bs6n ngm. 8sm ds6ab gHEMbYE 0EmEbyb dbgers, Loaesba babmdo Bag-
33980696 gomomol, Gm3 mosboberall 8obdn babmgegg, doMomoms 3306 bo
Bogm. Gmgmfg Babo, 8ggmbggde g@mob bozgmom ™ 339MbL aobmzobgb
©d 0dobrbgb:, ‘mfmrembss, m@mmmdos!” Bmaxrg® 0degbo 33963b0 9acmzogdm-
oo, Mm3 dsbsMdnr 3yowwbyb ©s Bomgdnmo Garen buMbsnb, mg0bmb yoog-
emdeb96, B38maa 30 Jarumdubab. Fogelbs s nBgMgmdo gmbob sbarmmaaere basee-
am8m LodrgMo “dhob@g smeas gabsfmegb” ymyerns 3o3M(3pengdamo (ol ogo-
go: 1970, Ne9050; 1971, NeB904; 1972, Ne2879, Ne29327, Ne28789, Ne10629; Ne273,
2, 3; Ne274, 155; 8sgomoons, 1938:108-109; 3s8omady, 1963:235-238, 241; Bep-
pepescki 1855:15; AHonum, 1882:1; s6mba8n, 1894:3-4; 3s30bdgmmga, 1986:130).

895mbggd0 mdamabdogy aommbgb. bengnbal mababyabnb »039600L" g@-
(3emg8Dg 8. 3085dy 36567800 LByMEs, GmB JoBornm Jommbg bagmbom bogeram-
390 “DegagGonl 3g80BMgdal Bysmmdom Gabgmoen dggocgl”. 6y 53 Mgl
BfMsaE0gmo bagmbaomb Bozgmam ngammdgdmes GHmdstn “gsbimnmeo, a50s-
omEn” Gabagm 965y o obog ©8sbabxrgdagmonm. ouMdy o3 bagogemdgeb
485630mmg80 badngn@bmgddog aommdebgb, Moty s3@™Ga dabogdye d960d3-
Bob 308magzsdl, Gmd nboba gnxgMgdame sa0mgdos gommdabimgab, gobon-
36 ol ,eomeo 39835600l baggam-badbomo ©s @ Ladyagdo 9agdgds (33ady,
1902:3).
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. genbmogol ogdnm, dggmbggdal dnbebo JMmaliggl mnmgds ©d dmdsgama
smamdnl dommzge agm, Mobomgaba bokydmew 3396 Ebgdeb gMombym omag-
Bagn Gomegbmdal nmbmgwbgb (K.P.3.,1854:499).

a0b. “30330B0L” glm-gEma s3@mAa gmbsb dgbGmmadab Bgbb Lobscgdabs-
@ 58053b, g™ DybEoe, 98 5385306 ©s3o330Mgdam aomBmzgdsl u35330-
0L o Bg@ab, Gm3 RzoMmdob 3oMabzggb ambgd sMadomagmds (3megedangs-
Ggdgee 63. gemmgdo Lagmogo gadm3gzgms. R36M0wsb gadmbbbamo, 63nbos d0s-
Bob g bLabggznddo gobggmmo JGabEg Lsgnomet Bbocdy gorgdama Fosbzg-
Bs mogobogg godmaoboem bogmogmseb o dng mosbggbs. dgmy wegb, o ds-
doomb, 33006 bomoBmb 88 baggmogmeb 803000696 3cnbddmdgme ©s 63. mabamgb
gd0: 3>Gms ©s oMosdo. gowdmzgdal dobgrgom dom bomgmo 335G(3bgde 3gdmb-
oo bgemdo @d JMab@gb o@omgds bymoam. Mmamy bagmggmosmmas (36m-
doma, oo JGobBgb smeamBab dgbobgd dgo@ysglb (Byaywas nucartensHuua, 1854).

abaggbos gsdmzgdeom, orn@dg dmbsby seMg, adagg ommb, 1 3a06als gab-
dogeemdodn LgmEgdmes Lodwmghs dbnsMgma gabsgbamn, Gmdgmbsz b
856 33990 Godmomory sbmes. JnbGmdgmms godmzgdon, 58 badmgmeb dzge
Hmb gmbab b0dgbgmmds 3jmbos ©d 836335 MMy 3mbmmdes; Bbm-
mmE 0go bob gbbMgdos gmbsb (bgsbady, 1957:21-24).

dbnadgman aabagbymal dm3mgdengdo dggmbygdeb dbasgbom, dogm bLm-
Rl 8gdmyygemowbgb, dommme 339M3bgdelb Bazgmon gobombmgata domals
bgemoom ©a8baegdam, ogbess by dizeMgmugb bagob, o6 Bmdomb saHmggdeb-
96. Lado@e@mdmmb bobadota abes dogzs y3ams Ram@ebogol, Gsdrgbo go
dobionob dmgapmms. Mogsemoly dmbabomggdal mygsbdn dnligems s BndmaMgds ndobe
608560 ymgoms, Gmd Jomn 8Bsw nym dmdsgammo momgsbgdobs s dgmbngfgdo-
baogab.

58539 ©AmL, dbnaBamn a3bogbamnb Lodmg®s godogbymol morpgmdals
bomadaz oygm. LodmgGab Ggfb@o gs8matifiggs 3oMesbmeamdam.

9. gofbamady dab dngH dm@sbare dmbab §gjb@L Babag@oligosbaer pmgm-
dooms (303emb 930380698L o mgemob, GmB ago smEamBol BoMmBsGmmdab bobawsb
398m@Bs (g0mbamadg, 1953:283-284). mMagg Bgdmoe blgbgdyma sg@men Sbnsig-
mn adbegbymal ©o 959mam8 gmbsb §3JbGdn goMmomdal mababbayemab
33oeeb byeegh.

393040mdm, dbastrmema asbsgbuymol gsdmdsbomon 4bos agmb mbyy ggmgenm-
@ab sMjogdo oMo JoMogmo dsbams, Mmdgmag Fmbab Fgbmmmagdal Bgblb
0B @b, sbomasbis doggda, 35§oMms dagdggdo s bbogMa 3o(39d0 seeamBsdey
2 330f0m 5] 0360d38mrbgb, 0(3358mb96 dggm &sobba38gmb o ggbbsdgmb,
Bega csgdy Bg3bgotolb gogebl (Js@ymab duwb) mocbyMsgws, bmaga FMHgem
Boggtb 03eogms 0s3dg 96 Bobosb gomso3308ms ©s 53335M@ gs8mBymdomgde
3©0ombg6 3568336, bmamawsb bmggemdn. 53 bosGymols 8obsbe doMomswswe
asmnmds ©5 Babsbapmgbsbbsgmm pmggdol mbabom 35@sMgds agm, Mo by-
mooE 5606s5m3mgagds mawdstibgalb dmmm 33000l gobbsgnom@gdom 336 Lods-
Gbgm ao66gmdob. bambobm 396B8ymds 3o, Bzgbo sdGom, W@Hm dbnsMumn asbs-
abamob Lymb 3obsbobogmadl. Fbasmmn bgmgmmmdol 8mbsbormggdo bmaggmdo
dgbgmobmsbsgy bmgmol dmsggmbo dggm 3gemmdy 0bygdebgb wmszzmsb, msb
Begemmbgb o (3933930636, 830l 333mga y3gme dmbobmgbmeb dagomebgb
5 0dmgegdebgb (mby sidoga, Ne6020). '

dmbsb, dbnsFgma godbogbuymab, JAnby smras anbs@mpgb 3mg@ e
894LEgd0bs s Gognsranmo dbomol aobbormgs-dgRgMgdol gbom Bsmmar ao-
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dmo@hgas 85030 8mgdmmo, ghima BbMog, begsbogbuymm mgbobbogemgdeb Bo-
Bogob@esbnmo s JHabGobagmn ggbgdo @s dgméy bGog, semammbs o
3960 35md3-3976mBabodt mBasbama 3033060, Gmamey Gadbdasema®, sbg3g
Fo@goema® ©mbydy.

Hmamg sm0bedbs, gmbsb babymom Rggbsdry dmmbynm Ggdb@de ©o
Go@oman, Mobag megon dobMmmdmgdos s@sbGnMgdgb, 0gggmgds dabo Bobag-
GobGoobmmn Mogmamo dbasAmma gsbsgbmma, Gm3gmory dg3bogHms sBGoo,
316980l semdnbgdabs s bogmaagMgdobawde admgbomo pmgbsbbaymo gbws
ymggomaym, 09dis 3@0dGmdor 85l mogobo L3gEeBogPMo ©BEdbymgds o
B0bobobobummds 3jmbos. o gs30bbgbgdm, Hm3 Mo momdn Jemob momxkeb-
930b, 8mBsgoemn dgumemob dmemeobolb, babadmbogal gefigab bybab bodsoals
208%onds ©3 3560l bebom BaM3mmagbormo ygegomms 09ds (3moa gmbam, gmbom,
dn3Gmmm 3ol gmbsm”) 0g3gmgds, 030, YrsgmE, bogmggmmone (3bmdagma
©930B0b, Jommab, JoemuGo boByobol sexm@dabgdal BobogMab@osbmmo emgbob-
Boyma mbos ymgomoym (Tokapes, 1983:84), Gsbag, 3@0dHmdo, mogse Ggmdo-
Bo gmbag abgsdlL jowgg ghobgem badl. bbgbgdamo GgfBobo JoManmo gbab
©oomgd$903n 33630L, Gyogabs s magbadnMsegal 839mgogml Bodbogh. ,oGdgm-
mmao7Go dsbomosb (3bowse BbL, HmA 9BM3sbsM GMaGmmasdy, Jgo >bo-
0sb doem3obgmnsdog, dJommo mgmegdgde dForMme ¢3e3d0MmEgdmubab d(396s-
Gy, dofoosmo 3Mgnemab 8m@ogzadlb. BogmegegMgdalb as839dgemo ©grel
00990 Bommeamannfo SgHmnsbgdms I396sPgnm © (3bmggmy® badys@mb,
Fegmbiy sbsmmaonl 3Gobzn3nm 8mddge dgdsbobal. s3Megsw, JuMdo o d9b-
30, 03, 0bgag Fimamiy o8 bobob bgmmgbgdsdo gogM(3gmgdaemn mAbye Jocrms
308mbsbymadadn, Jobwsggdab mabsdo BgHgymo daMzgomo ©s 3.8. BoMmdme-
BgBBgb 08 3gFnmmol Bacmmbol dofomse 360bzadl, bbgymab/dobol dbomdab
Bmdobomgob, Gmlmoeb Bgmgaes vy39358ame doBs, o6y FMgma Jude oy aMdgeme
mdtmb 35630, 36 »8s” — Byl a. LgFgygmedy (LyGagmesdg, 2003:237).

JoGoggma 3g(360gMgda Bomgdymsr o3mgbab 3o3d0ML dmbsbs ©> 3g-
F0gamds-yg96mdab, GmamGs Gogmoma®, sbggg dqbegscryed 8bacggdb Im@oeb
(853smady, 1963: 210; gom@gadg, 1993:16). GmamMy 3bmdomas, dgMnzsmds-
y396mds Bogmgngfgdabs s 36380b omm®dnbgdabode 8odmgboema Bomhdotorg-
mo mgbsbBommns, GmAgmo bosmmam8m 8oMbgsb ¥dgsmme YbBAEL Bob.
dbnsGrma aobogbaymnbs o 33MEmdab EMabsLBsMMEbash gobbbgeggdoom,
Gmdgmboig of o6 Bg39bgdom, 3065056 ngo 3oemgg 3MEgmo LamdGab bLagabl
Bom3msagbl, ngo 3mdojzmegn ©d smEabome m3mogdgdabowde dadmgboeno
rgbobbogmns, GmImab EMmbeg Bomdstmobomgol 333aM0 d4bgdols w©d
@396m0b 30Bsbrgde-sdowgds brgdmms (Fmbsdg, 1987; Bperapse, 1982; «sd-
d5dadg, 2004:106-112).

Jooggm 3g(360ggdl sbyggg BeBmgdamor 53 30badbymn gmbsb, dbo-
sfmman adbogbamob, yggbmds-39Mnzamdab, smamml Magusmadob 3bgozby-
do. Begmf(y (36mdamns, yzgme Bomgabal dgbmymgdel EmL brgds hedmaems,
domm(339-808mgHgds, dbassbo 3mg@aco Ggdb@gdnb BamBmmgds, Labmgagal
B93mggds, asbbsggomtgdom 33g63bab, Hagasmgdol dmbsbomgms dgbz0b bLe-
dmbo o bLagMom 3gfmds. 8bgogbgdol doybgoozem, smammba, MHmdgmos
sbogno Brol emgmdsms (3agmob dg3sagbgme Labgbm Gagmamos, msgobo
b3gngognma BabsgmabEosbama 36ndzb6gmmds 3dmbws. abag 34bgdals smme-
dobgdsl 9353806 dms; 39Mdme, Mmaméz dmdob mgbabbagmol ghm-gHon

3995003 96gmo Gogmamo, 8bab modorgdal, 346gdab gomEbmgdmal mmgb.
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oo, gR0dhmdm, oan shambmab pemgmdsms (3o3mab 3mbggJbgda bos afbgb
a52DMgdmma, 3agemol, Gmdgmo mndonmaob dagd badystiol dgldbob Bah-
dathornma mgbsbbBsmmo Mbms ymgamaym (msddadadg, 2004).

J@ab@gb waemds (33mmob ymggemogg dn4dbomols 3baodgbgemmdal, sboggdl
dobs sbom DAL @s Jabsgsbsw gstmsdbab. sdMogsm, Mogo dygme gym@dgdobs
o Go@msmaio bdgdndobs shemo, J@ab@osbame Jobsa@boom ndgofogds, baemm
ob, Gy yogyeda shaemn dbadgbgmmdol domds msmbs, Bamds@momdal ynomaboemg-
Sos s 0w badmmmm asdfmdal gt 3omgg asmanmbs, g8basgbgds od Babs]tals-
Gosbgyem st damemmgon Jobamals, Gmdmabongalisy dsgmam dogggmgaosm M-

mgmm . Bmam 0 5 oo dm3ams 0 s@sdo ©s andomas
grcaageh, segny Jrobggb ginedeodeggas digun @80 @s mgantay
shamo, sbiggg dmgges dagem Gagmsmdo Bobaty dbadgbgmmds s sngbm shemao,

Madnor b 3Mmygbo dnbgdtogos 08 swadosbors dgygenamo Ggmmogoaio sbehoms-
bgdabs @s dgbBammdabomgals, Gmdgmos bfatpgdsm Gogmama bajmomatio
atdbmdgdal gsdmbsbs@agam. bmmm, Mg dgghnds GaBamob bgendgnsl,
Gmam(y baymggmomammss (36mdamn, oao gadmadbggs 3mbbgMga@mma dabgdaon.
58 3m3gbolb yggmasdg mgombahabm dsgamoman, ggodhmdo, mogam ggatos;
dorgen dbmggemnmdo doembyg ass@gmadamo badgstmb, dobo mobo jnmbaob, swms-
doabalb, bogmghamol bob, (3obg dmd@sgo dbsmmdab, dBab {Jung, 1972:36-57; baye-
aaemsdyg, 1993:62-80) Bas@dstornmn Loddmenem szge@3dob dgdpamd JMabGoobm-
63[3 @306m390mgLo, MbsBobmgbo s ymamabdmdpyzgmo Jobsambol Jmby Logbse
oo

waot(39olb dndmamd msdjgommgdmmds »DHmgbndsd JMobBoabama s@lom
sagbm Bggbl Gng dmmbtmmdoma Gogmamgda: Jhals@gdmdab gabaymagmea babg-
odm dbgmgmmds semae dozhmgiiol dmdab batgdal gasbggmao 23dals Ba-
dmbobga aggamobgds, bmmm dmbs 30 — dobo seeamdob. Gog dgghgds
4996mds-3afagomdab, dob o® Dgodgbos J@Mobdnsbama dbodgbgmmés s obsb-
a3l s blmgbsls Bsidationn dmdsigosgo s smeanbswo mamsegdgdab dgbshgs,
a303mobgds mowdambgals Bobs, dmbadBamgdgem 3gMomeasm, Gmogbsg gdmgo-
sos aadmgemgbals Brmgs®o o6 amasb.

sdogéob, J39ybng@mgdal sbaemo Loggmebemab Ba@dmBmdol Loddmexn 35q60-
iho, Gmdgmag semoeemb, dgfogemds-yggbmdab, dmbab asbaymegem bmdsmb
Bo@mdmamaqbl, Badmstdn dubgdtingo mgomo gg@abss s gsbsbebogmgdl dogh-
matmnb Jmdsb, Gmdgmap megob msgldo dmdsgsema bbbobs s gbmg@gdolb opgob
dgdizagemas @s Gmdgmag asbaghmmbg dgdmbggdl Bommasp dnmapdoma Boogem
3athsbggal gdemggem, Gamas sepamdsls Gogsmatan aadgymgb JHabgglb dqdds-
Mogo smeoamdaob badbag.

fmamy Bdmo smgbodbgm, gmbab Bgbo Aggbl bgmae s@bgdmma gobma-
Mognaro dsbamob dobgogem bagdstoggemmb yggms 3qmbgdo o6 @ab@u@ogda.
sbggag smbsbodbagos, Gmd smammb as3@nmgdol sMgama qaGm 3@ mons,
30060 gmbaba. Joomo ool ghomsgghon jnoby badsmomggemmda, bagasy dbm-
g gmbab bbb sboamgdnb. 3:0]Mmdor 50 dmnzmgbsb dqdwnan shbba ndgdbn-
S imamiy 3bmdommas, baob@mtom Bystimgdol dobgmane Jathoggmds gotag-
mgdds og@abamodoesb dizbnomsdo Bsdmndsbgb mamol 335000 obay Loddmemm
aoemob Lhgmmaob. dab 3303Mosby godoegnbgmo asbobomesgl, Gogmey asbaym-
gemn, geonsbo Jeoxnemn gy gaemgbool bo@em, GrdgmBgmsrs smodstos Jo@mbdmn-
batho (3hmggmo LagBo ws dmagoabgdom, IV L-do sogm ggM dozhmadmob, boemm

dg9dmga, V b-do dmgodamons Lsbgmmdab bggdobmgmalb Gadata. ymggemogg B3
bobmb dogm IV L-do Jatioremol dmy3qaob tmb dmbrs. badatoggmmda 3mblb-
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&>6&oby @owo @s gergby mgmm@smo absgbosh ggeob ghoggmdgmagme
%30l babomls, me bgmoms badbiggaemls, qg@bos qoEstb s daghmamal bagl.
ymaggmo Lobdabrg 3gndMmdom, csgol spaomb 03s398lb @s 03ggogds gtoosbo,

4@abgb gzs®dab baogma Laytaco, (s Bggbo »BMom Js@omggmos Mgemo-

0900 d9b@smmdal bagymdggmo bpgds: 33s@omo — qegmab Lbgmmo, gmemamomab
%300 ga@obgamn hmageme bggdo, ™o Lsdbdgemo s gg@bos goge@o
(codds8ady, 2004%:119). g8l dabonto La@asmnl bsogm asdmbadmmgdsls

bag@oihmamal dm3oMmadaty, ammamosm Bmmgdmm dmabg semdstorgma ggse-
o Bathdmapanblb. ogo dg8mamad gatal gmmdals, szatob babgmbmmgdals @oadaw
sd3gbms ms bagudagmo wommm Jotormem mogabama® ba@mmdmdmgmgdsl,
mdmobs megbabbamma Jathormma bagambsmaia giemgboob wmge aym dakibgeg-
oo, dabo, by gov]3007, bodgdao dmagnbs odpimabogmn Jatomn: mbommoa, wgs-
das, mmdabols dos ©s Lbg. sdmgbsm, dizbgoms shmemdmdigmma Jothoxmals (396-
G0, dnddamager dgmemg ogtnbsmodam odis, Mabgosy bagmggmomamm (3bm-
dogno dnbo Bm3mbado s d9@yagmadb. s8Mogsm, Jotoumda 0ddbnds dabsgnznm-
do@gtoannta bagydagma Bggbl g3mgbasda ,qemab bagmagols” Bod03mbals asb-
bon@yogemgdobisogob. gg0d@mdo, obggg momanzn®o Mbos aymb ol g348,0, Gmd
oageadatmggmae bygdobmagmo dobmgiol bsbgmmdol Gadsto oym ws obog,
md 3ob@eby ammasbmab pmarsk ogo 12 dmgogdaemals bsbgmb s@omgab. Jemer-

ol (3968030 sggdaemo bgg@ocbmggmo asbsbabog®mgdl dbmegrmam g3emgbools deo-
gembs, Goams gumob bbgamyg, 350000 sagdamo s Gmamey ogiabaemo-
dab B3, bombdo Lyemedmmnbmdal dmzodnmgddg magrmdbgdamma dabogio g3mg-
bos, Mamasbar B3, bombab ggmgbos mamss ,gmgnmos gimgboscma” (bmdgostos,
2001:27; dasmmdmodgomo, 1991:43-44). s0wabaw, smolthmdm, gastzdab, 833-
wigoom smmaqbaols ogds Jotiomab badggmbamgols g3atsggbo smdmbbrs
dmdsbonsh dodstogdsdo, Moy g3e0dHmdo, rmgdrpg dndm@hgbom gobma@agn-
aem dsbagmado Babl. gmbs dmemm @Mmdmy asghgemgdame aym: memygebogm
Jothonemdn, dgbhgmda, Bmammgom-gmadaystida, Madgade, odghgonbs s dgbs-
dimmes gobgonl bsBomdog, Mo goddogtem IV L. Il bobggtol s V L. Il bobgg-
b Jofmomolb Ladgemb GgmodmGosh Baddmapagbms (Gmbbgmadzama, 2003).

sda3g @EAmb, Goam@y bmdomos, V-X bb. Jetormma g3mgbos og@abse-
odob aemmols Lagemagol Go3ogzmbob dobgegoeo smagmgbl Lomgomabdbsbaom
36 sg@ogeb. Gmamty Bsbl, wg® Godogmbal (3gmomgdsd s dmgzosbgdac XX,
Mgmogonto (3hmgigdol damoepmdngds ©a3bobgdad, dgbadsdabam bagiemgbom
3hmatgdal cnoddals dgbyan@ed, gmbab GMsmaioal dofgabogema dbadgbgemm-
dob d3g9ctham dgbabggds asdmabgas, Madgms ob qbrs doggebodbgdrgl, GHmd
denenm @Mmdmg Godymemaio dbgemgmmds bdaMam 560dals mmdsdsmomab obygdm-
s ©s dogema 3bgdals dgomgmma amdgmmgdmme.
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NINO GHAMBASHIDZE

THE TRADITION OF CHONA (EASTER RITUAL) AND SOME
ISSUES OF ITS GENESIS

It is common knowledge that in order to study any century-old ritual or custom the
ethnologist acts like an archaeologist. The latter explores a monument of material cul-
ture, differentiating various layers, dates it and produces the picture of the monument’s
evolution. The method intended for use in studying this famous Georgian Easter ritual
aims at bringing to light the history of its evolution.

According to the available ethnographic material, the Easter celebration was car-
ried out all over the Kartli territory, in upper and middle Imereti, Meskheti, Racha and
Mtiuleti-Gudamagari. The Easter celebration began in due time, that is the Monday of
Holy-week in some places and Good Friday in others — and went on up to Easter. Eightor
nine men dressed in leather {and according to some sources women and children as
well) went from house to house and sang to chosen families. A family presented them
with a selection of food. The Chona singers mainly asked for eggs, as eggs were dyed for
Easter on that day. In some places the Chona singers made rounds at night, carrying
large baskets (godorf), congratulating and singing to the family. They wished happiness
and good health in abundance like that of Shio’s wine cellar. The song closed with the
refrain. Chonaaa, Chonaaa. Possibly Chona singers could have performed a round-
dance, played the pipe (safamurf), wrestled, danced, played different games and so on.
If the family let them leave empty-handed they put a curse upon the family. They some-
times climbed up to the flat roof from where they lowered a basket into the house for the
hostess to put items of food (mainly eggs) into it. The Chona singers asked for two eggs
and sang: orolobaaa, orofobaa (“or’” means two). They sometimes collected so many
eggs that they sold them at the market and with the money bought food and wine, and
celebrated with feasting. In Racha and Imereti an analogous song to Cheona - “Christ Has
Risen, Rejoice!” - was widespread. (The archive of the Thilisi State University, 1970,
#9050; 1971, #8904, 1972, #2879; #29327, #28789; #10629; #273, 2, 3; #274, 144,
Makalatia, 1938:108-109; Mamaladze, 1963.:235-238, 241; Verdedevsky, 1855:15; Anon-
ymous, 1882:1; Anonymous, 1894:3-4; Papismedov, 1986:130).

The Chona singers walked about Thilisi as well. At the beginning of the century B.
Vashadze regretfully wrote in /veria {a Georgian newspaper) that “due to an opportunist
Chona singing was replaced by chanting in Russian” on this day instead of traditional
Chona singing. The troparion “Shine, Shine” was chanted in Russian and what is more,
the chants were distorted.

These chants came to be sung in tavemns, of which the author greatly disapproved.
He commented that such places were altogether unsuitable for chanting, as it was
greeted with gales of derision, laughter, and foul language from the company of drunks.
(Vashadze, 1902:3).

According to R. Eristavi the Chona singers’ aim was glorifying Christ and congrat-
ulating people on the coming Easter while asking for the traditionally agreed upon num-
ber of eggs (K.R.E. 1854:499).

One of the authors of the Kavkaz newspaper associates the Chona tradition with
the gospel story (to be more precise, with the legend connected with the story). He writes
that Joseph of Arimathea, having removed Christ from the cross on Holy Friday, took his
body wrapped in coarse white calico to the grave, which he had cut into virgin rock, and
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buried him there. The following day, on Holy Saturday, late at night the Holy Virgin and St.
Lazarus’ sisters Mary and Martha went to the grave. According to the legend they were
holding red eggs and wanted to mourn Christ. Then, as is well-known, they learned
about Christ’s resurrection {Budushchaia Gruzinskaia Pisatelnitsa, 1854).

According to the elders, before Chona but at the same season, during one week a
song, Mkhiaruli Gazapkhuli (Merry Spring), was performed accompanied by a particular
ritual. The song, it was stated, performed a similar function, and existed for some time
before Chona (Svanidze, 1957.21-24).

Like Chona singers, Mkhiaruli Gazapkhuli singers walked round the whole village,
but instead of asking for eggs, they asked for something made by an unmarried maiden.
It was necessary for a maiden to give presents to any singer who visited her. The visit of
singers to a family gave grounds for expectations of a future happy family life for the family
maiden. In addition the merry ritual songs heralded spring. The texts of the songs vary
considerably.

E. Virsaladze considers that the Chona text presented by him, belongs to pre-
Christian ritual cycles and supposes that it dates back to pagan times. (Virsaladze,
1953:283-284). Both above-mentioned authors state that they discern traces of spring
and rose festival in the Chona texts.

Georgian folklore material describing the Chona ritual is preserved in the Thilisi
State University Archive. This material corroborates our supposition that the Chona ritual
echoed merry spring-time festivities. The ritual was carried out in the following way: Two
weeks before Easter, youngsters, little children, and elderly men gathered and put on
shabby old clothes and shoes (some put on papakhi - a shepherd’s tall hat, some
covered their heads with bright kerchiefs, or pulled on socks). In such attire they went
from house to house, and from village to village. The purpose of the rounds was mainly
passing the holiday in merry-making, which is a completely inappropriate frame of mind
for the last week of Lent. Afestive, gay mood is a mark of the merry-spring spirit. On arrival
at a village, participants of the merry march stopped in the middle of it and began drum-
ming on an old pail turned up-side-down, and sang and danced. Then they visited all the
families, singing all the time (Thilisi State University Archive, #020).

Comparative analysis of the Chona and merry-spring festival poetic texts and ritu-
als distinguishes layers of pre-Christian and Christian spring festivities on the one hand
and on the other hand defines the organic link to Alifc and Berfkacba-Qeenoba (folk
traditional performances) on the text and ritual level. As mentioned above, the Chona
texts and rituals that have come down to us, corroborated by a narrator of the old legend,
demonstrate the pre-Christian character of the festivities devoted to the reviving and
bountiful fertility of Nature (Mamaladze, Svanidze, Giorgadze) although we suppose they
had their specific meaning and purpose. The ritual's focus was the expectation of a future
husband and the creation of a happy household, as well as the preparation of a special
gift for the bridegroom-to-be, with the scent of a rose. The flower theme represented by a
rose image (“Oh, Chona, Chona, a bunch of roses”) points to a specific meaning for the
tradition. Undoubtedly it must have been the universally known pre-Christian festival of
earth and femininity - the revival of feminine beginning (Tokarev, 1983:84).

The term Chona can serve as proof. In Georgian dialects that term designates a
furrier and maker of leather hats and clothing. “The archaeological material demon-
strates that all over a huge territory from Middle Asia to the Balkan peninsula female
deities were closely connected with flora, especially grain motives. The mythological
idea of fertility combined the worlds of flora and fauna, as analogous mechanisms. Thus,
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fur, hair, and clay statues of pregnant women with grains of corn so common in the art of
those days demonstrated the basic principle of mythology characteristic of that period —
the predisposition for delivery in the earth or a body, resulting in flourishing earth, or
bright-coloured fur coat, orlong golden hair’ —writes |. Surguladze (Surguladze, 2003:237).

Georgian scholars quite rightly indicate a link between the musical and ritual as-
pects of Chona and Berikaoba-Qeenoba (Mamaladze, 1963:210; Giorgadze, 1993:16).
As is well known Berikaoba-Qeenoba is a pagan holiday devoted to fertility and Nature’s
revival held in Lent, just before Easter. Unlike the merry-spring and rose-flourishing
holiday, which is not the subject of discussion here, itis a holiday devoted to dying deities
rising again. Thus, the pagans celebrated birth and the revival of Gods and Nature
(Rukhadze, 1987; Bregadze, 1982; Ghambashidze, 2004:106-112).

Georgian scholars also correctly acknowledged a ritual resemblance in the festiv-
ities of Chona merry-spring, Berikaoba-Qeenoba, and Alilo.

It is known that they have similar characteristics, for instance, making rounds of
houses and singing to the chosen families, similar texts to the songs, collecting food
(especially eggs), the fur coats and clothing of participants in the ritual, and merry-mak-
ing. lrrespective of the resemblances, Afilo, the New Year celebration ritual, had its spe-
cific, pre-Christian meaning. It was connected with Nature reviving, which was part of the
Christmas-time ritual celebrated on the day of the Sunbirth. Though it should be treated
as part of the New-Year-festivity cycle, which must have been a pagan holiday marking
the creation of universe, according to Demurg (Ghambashidze, 2004). The crucifixion of
Christ changed the meaning of all that existed before, giving new content and changing
it inwardly. Thus, a number of old forms or rituals were charged with fresh, Christian
implications. The phenomena that are not included in the new meaning belong to the
pagan rites. If they escaped extinction they resemble the pre-Christian archaeological
findings, which have been unearthed in great quantity. In the same way as old Adam died
and a new one appeared with Christ’s crucifixion, the former meaning disappeared from
the old ritual and was replaced by new contents. This was quite a natural process con-
sidering the change in the religious thinking and mentality of people who need ritual to
express their feelings. As regards the structure of the ritual it is common knowledge that
a ritual is distinguished by its conservative character. The most evident example of it is a
cross. It symbolizes the universe, its four corners represent man, the tree of life, the
moving heavenly body, and the sun (Jung, 1972:36-57; Surguladze, 1993:62-80). After the
crucifixion, this pagan symbol became the most significant, all-embracing symbol of
Christianity.

The new Christian mode of thinking that became conventional after the crucifixion
has filled the afore-mentioned rituals with new Christian essence - the festive proces-
sion at Christmas. Alfifo is an inseparable part of the celebration, depicting the gospel
annunciation story, and Chona represents Lord’'s resurrection. As regards Berikaoba-
Qeenoba, it has not adopted a new meaning from Christianity. It preserves the pagan
ideas of deities dying and reviving, and represents the preparatory period before Lent,
during which emotion display is boundless.

The egg symbolizes sacred birth, the commencement of new life in the universe, is
a compulsory donation at Alifo, Berikacba-Qeenoba, and Chona In winter, it is a natural
white colour signifying sacred birth and a promise of salvation and a new idea of life. In
spring on Good Friday, Chona performers are offered red eggs, to be broken at Easterin
token of Christ’s true resurrection.

According to the available ethnographic data, and as mentioned above, the Chona
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ritual was not observed in all parts of Georgia. It is also noteworthy that Alifo’s spread
over a wider area than Chona’s. Kartli was the only part of Georgia where no other ritual
but Chona was performed. This fact can be explained as follows. According to historical
sources, Georgian Jews brought from Jerusalem to Miskheta the seamless cloak of
Christ as the symbol of Lord’s body. It was considered by Cyprian of Carthage to be an
indivisible, intact Catholic church image, upon which the Life-Giving pillar cozing chrism
was erected. Laterin the 4th. century, first the Church of the Saviour and then The Apostle
Church of the Life-giving Pillar were built. All this took place after St. Nino had converted
Kartli in the 4th century. Constantine the Great and Queen Helen sent to Georgia part of
the life-giving cross of the Redeemer, two nails, the foot-rest and an icon of the Saviour
(Ghambashidze, 2004a:119).

A clear and authentic picture of crucifixion becomes the foundation of Georgian
religious thinking: Each sacred relic occupies its place — Christ's seamless cloak, the
body of the Saviour, the blessed life-giving pillar from the Golgotha Cross, two nails, and
the foot-rest. The cross erected on the mountain opposite the Life-giving Pillar Church is
the image of mystical representation of crucifixion. A church in the form of a cross was
built in this place and the Cross Church holiday was celebrated as the national day of the
Georgian religion. Small chapels dedicated to Holy Cross could be found all over the
Kartli of that period - Tkhoti, Ujarma, the Lomisi Mountain and so on. Thus, Miskheta, the
religious centre of newly-converted Kartli became anocther Jerusalem, its widely known
toponyms being proof of that.

So, the foundation for the adoption of the typikon of the Holy Sepulcher monastery
was laid in Kartli.

The fact that from the very beginning the Svetitskhovelilife-giving pillar church bore
the name of the Saviour and has been named the Church of the 12 apostles since the
times of Vakhtang Gorgasali, could be seen as logical. The Svefitskhoveli built in the
centre of Kartli is the embodiment of the world model church, as it is built upon the
seamless cloak of Christ, and as it is the Church of Holy Sion. And the Holy Sion Church
is the mother of “all the churches” (Khoshtaria, 2001:27; Mgaloblishvili, 1991:43-44).
Therefore we find it expedient to observe that the issue of crucifixion and resurrection
turned out to prevail in relation to Christmas in the Kartli kingdom and the existing ethno-
graphic data confirms the phenomenon. It means that Chona was spread throughout
today’s Kartli, Meskheti, Mtiuleti-Gudamagari, Racha, Imereti and possibly part of Kakhe-
ti, the regions belonging to the Kartli kingdom in the latter part of the 4th and 5th centuries
(Muskhelishvili, 2003).

At the same time as it is known that the Georgian church of the 5th.-10th centuries
carried out liturgies in accordance with the house-rules of the Church of the Holy Sepul-
cher in Jerusalem. It can be stated that first the change in the house-rules of the monas-
tery and later the violent repression of the religious life in the 20th century might have lead
to a sharp reduction in the initial significance of the Chona tradition. The proof of it is the
fact that the Chona ritual procession until very recently began on Holy Week's Monday
and went on during all the seven days of the week.

Translated by MARINA KUBANEISHVILI
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